THE APOSTLE PAUL'S USE OF CONTEMPORARY JEWISH LITERATURE 


* 


INTRODUCTION. 
THE present paper is a study of the extent of St. Paul's use 
of contemporary Jewish literature and of the cheracter of his indebtad- 


ness to it. By contemporary Jewish literature I mean the so-called Old 


- Testament Apocrypha and Pseudepigrapha that appeared between about 400 


B.C. and 100 AsDe That these writings were widely read and had much in- 
fluence among the ae Ucomiunttitie of the time has become an established 
fact as the igual’ of the investigations of many competent scholars in 
recent yearse 

There are good reasons to believe that the Apostle Paul must have 
been acquainted with some at least of those writings. He was "a Pharises 
and son of a Pharisee, a Hebrew of the Hebrews", and made progress in 
Judaism beyond his contemporaries, “being excessively zealous for the tra~ 
ditions of his fathers" (Gal I:14). He declares elsewhere that he lived a 
Pharisee according to the strictest wast of the Jewish religion (Acts 26:5). 
And Rom 7:7-25, among other passages, indicates his familiarity with the 
Judaistic laws. In fact, el le brought up at the feet of Gemaliel(Acts 
2233). The fact that he had not seen Jesus personally must have forced him 
to depend to some extent at any rate upon his Rabbinical training in worke 
ing out his theological systame It would be strange, moreover, if Paul had 
not read, along with the cennonized books, the apocryphal writings which 


wera included in the Bible of his day, namely, the Septuagint. 


All these “external evidences” point to the conclusion that those 


_ Jewish books must have influenced St. Paul to a greater extent than has 
been suspected. This conclusion is amply borne out as we investigate 
and compare Paul's epistles and the Jewish writings. 

The merit, if there be any, of the present paper lies chiefly in 
its large collections of literary connexions between St. Paul and con- 
temporary Jewish literature. Of course opinions will differ as to whether 
a certain text of Paul's was borrowed from a certain passage of a Jewish 
“writing. Paul never mentions the name of any Jewish book. And it is al- 
ways dangerous to be dogmatic about literary borrowings. In such a case 
as this, there certainly can never be any exhaustive list of literary 
connexions; 80 much depends upon the judgement of individual students. 

It is to be expected, therefore, that some of the connections attempted 

here should be more suggestive than conclusive. 

The principles that have guided me in establishing literary con- 

nexions are chiefly as follows: 

1. A Jewish Book under consideration should antedate Paul. 

2. When words or phrases are the same or are very similar there is much 
probability of literary relationship. 

3. When thoughts are alike, provided they are peculiar to the two, the 
indebtedness on the part of Paul is likely. 

4. Cumulative similarities, even though they be slight separately, in 
similar passages may be taken as establishing literary connexion. 

It is not my purpose to write on the Jewish literature itself; I 
merely accept the results concerning then as given out by scholars. How- 


ever, very brief sketches of the books treated are given for the purpose 


of indicating their charecter and significance. I have followed the gen- 


eral chronological order of the books in treating of them. I have accepted 
the so-called thirteen epistles as Pauline and used them as expressing Paul's 


moral and religious ideas. 


THE STORY OF AHIKAR. 

This is the earliest exemple of either Biblical or Apocryphal 
literaturee The original text was in Aramaic. The MS discovered by Dr. 
Rubensohn at Elephantine is dated by scholars between 420 and 400 B.C. The 


original book was produced, Sachau thinks, somewhere between 550 and 450 B.C. 


_ Dr. Rendel Harris has proved its tremendous popularity among the ancients. 


It is a tale about Ingratitude and its Just Judgement. As to Paul's literary 

connexion with it, the following are suggested. 

(I) 2:16(Syriac) “My son, do not eat bread with a man that is shameless." 

I Cor 5:11 “Now I write unto you not to keep company, if any man that is 
named a brother be fornicator, or covetous, or an idolator, or a reviler, 
or a drunkard, or an extortioner; with such a one, no, not to sats 

(2) 2:59(Arabic) “O my son, visit the poor in his affliction and speak of him 
in the presence of the ruler and do thy diligence to save him from the mouth 
of the lion.” 

2Tim 4:17 "But the Lord stood by me...and I was delivered out of the mouth of 
the lion." 

(3) Compare Ahikar's statement: "God re with the weak that He may astonish the 
strong" with I Cor 1:27 “God chose the weak things of the world that He might 
put to shame the things that are strong.” 


(4) The recurring expression, "My son," “O My Son,” "O my boy” reappears in 


the Book of Tobit whose use of Ahikar story is unquestioned. 
Paul's frequent use of the similar expression “My child," "My child 
Timothy" in the epistles to Timothy must have been adopted from either 


of these books. 


TOBIT. 

This charming book was written in Aramaic at the close of the third 
century BeC. It was widely circulated both among the Jews and the Christians, 
being translated into a number of languages. It is the work of an orthodox 
. Jew in Egypt, and reveals the moral and religious status of the Diaspora of 
the time. “Tobit must certainly have been a part of Paul's library” A.J, 
Th.iii, 1899 p.546. 

(I) 4:7 "Give alms of thy substance: turn not away thy face from any poor 
man." 

4316 "Give of thy bread to the hungry, and of thy garments to them that 
are naked: of all thy abundance give alms; and let not thy eye be grudging 
when thou givest alms." 

2 Cor 9:7 “Let every one give what he has made up his mind to give, not 
grudgingly or of necessity, for God loves a cheerful giver." 

(2) 4:8 “As is ukstanes is,give alms of it according to thy abundance; if 
thou have much, according to thy abundance, give alms; if thou have little, 
bestow it and be not afraid to give alme according to that little.” 

2 Cor 8:12 “If the readiness is there it is acceptable, according as one has, 
not according as one has not." 

(3) 4:9=10 " Onna rae aya boy Oyrau peers CravT £¢s TES AY avayKa 


Owte treqpeotiv7 £K OavaTou Pura ct 


ITim 6:19 " Arrody cage Sov7as LavTors Grutor (Gena Mav?) Kardy 26 78 KEMey 


a tmACAwYTAC Tae OVTWS Lwy 
cya smi Aas 778 > hay . 


James Moffat accepts the conjecture Osua hdav for Orme doy and 
translates the passage: “emassing right good treasure..." 
The parallels (I) and (2) are not striking in themselves; the thought 
itself is a commonplace. But when they ere followed by the close parallel 
(3) which clearly points to Paul's direct dependence, we are forced to 
the conclusion that Paul must have used the Tobit text and followed as 
line of thought. 
(4) 4312-14 Here is given teaching on three things: (I) pure marriage; (2) 
brotherliness; (3) diligence in work. In IThes 4:3-12 Paul follows the 
same order of thought. The only difference is that Paul's teaching is more 
universalistic and has more unity. 
(5) "rik not wine unto drunkenness, and let not drunkenness go with you on 
on the way." 
is 
Eph 5:18 “And be not drunken with wine wherein rot, but be filled with the 
spirit." The same thought is expressed in Prob. 23:31 but this lecks the 
directness of the other two. Paul's words seem reminiscent of Tobit's ad~ 
vice. 
(6) 12:10 “They that commit sin and unrighteousness are enemies to their own 
life." 
Rom 6:23 "The wages of sin is death, but the free gift of God is eternal 


life in Christ Jesus our Lord." 


It is cheracteristic of Paul to infuse his own Christian idea into the 


Jewish or to supplement the latter with the fulness of his Christian con- 


sciousness. 


16 
4 \ / a ow } / tt 
Ty Mane Kee Ups Tate Tov Bacikta TwVY AcwYwV, 
Aw 


X f 
TTim I:17 " Tw Fe Bacrkeel wv acw Vw... - eS Kac Joga" 
\ see ? / 
The phrase 6 Gacrhres Tw AiwyWY 4g uncommon, and this is used in 


both in the ascription cof praise. 


BEN SIRA. 

This book, usually known as Ecclesiasticus, belongs to the Wisdom 
Literature of the Hebrews. The originel was written in Hebrew in about 
190 B.C. and was translated into Greek in about 132 B.C. by the author's 
grandson who prefixed to the translation his pet prologuee A series of 
discoveries of the Hebrew MSS beginning in 1896 was one of the most in- 
teresting events in the world of scholarship. 

Paul's relationship with this popular book may be seen from the following. 
(I) 10:6 “"Requite not evil to thy neighbor for any wrong. 
And walk not in the way of pride." 
G. has it: "Be not wroth with thy neighbor for any wrong. 
And practice none of the works of pride.” 
Rom 12:165.178 "Be not wise in yourselves. Never pey back evil for evil 
anyone.” 

Here not only thoughtsare alike, but the association in both of two 
distinct ideas, namely, pride and rendering evil for evil, is striking. 
(2) 16:10 “Thus (did it happen) to the six hundred thousand footmen, who 

were destroyed in the hardness of their heart." 

I Cor 10:8 "Nor must we commit immorality, as some of them dide-and in a 
single day twenty-three thousand of them fell." 
Both refer to the punishment of the Israelites in the wilderness under 


Moses. Note Syriec verwion: “Because of their murmuring” instead of 


. 


yo 


"in the hardness of their heart" in Ben Sira, and compare Paul in a 

following verse, "And you must not murmur, as some of them did-~-only 

to be destroyed by the Destroying angel." 

(3) 16:15-16 “The Lord hardened the heart of Pharaah who knew Him not, 
whose works were manifest under the heavens; 
His mercies are seen by all His creation, 

And His light and His darkness (blessing s.) hath He apportioned unto 

the children of men." | 
Rom 1:19 “For whatever is to be known of God is plain to them; God himself 

has made it plain--for even since the world was created,his invisible nature, 
his everlasting power and divine being, have been quite perceptible in what 
he has made.” 

The Ben Sira passage is not found in G, but is found in the Syriac and 
Arabic versions as well as in two GK cursives. The striking similarity 
of thought in both is obvious. 

(4) 25:24 "From a woman did sin originate, (G. was the beginning of sin). 
And because of her we all mst die.” 

This is the first passage to be found in Jewish literature concerning 
the doctrine of original sin. Nowhere in 0.1. do wo find the idea of 
originel sin, on account of which death has been transmitted, But Peul 
edopte this theory in Rom 5:12014 and elsewhere. 

Moreover, Paul follows the current thought thet Eve was the responsible 
one for the disaster. In IVTim :2-14 he seys: “And Adam was net deceived, 


it wes Eve who wes deceived and who fell into sin." 


The nature of Eve's sin is intimated in II Cor 11:3. Paul is here spesk- 


ang of betrothing the church at Corinth as a chaste Maiden to present 
her to her ong husband Christ and expresses his fear that she is being 
seduced by the serpent. Thet Paul refers to an act of unchastity is 
obvious from the context. He is urging a single-hearted devotion. 
Now this thought Peul cleerly derived from Jewish sources, not from 
O.T. where we look for it in vain. As to the later Jewish theology which 
which regards Adam as the real cause of the fall, see Sirach P. 402 note 
a 25:24 in Charles: 0.T. Apocrypha and Pseud. Vol I. 
(5) 44:20 "And in trial he (Abraham) was found faithful." 
The Greek word TLegarMes here refers to the call to offer up Isaac. 
See Gen 22:1 where thw word Treeg ac rey” occurs only once in the Book of 
Genesis. There was a tendency emong the Jews to connect Gen 15:6 with Gen 
22:1 end te find Abraham*s faith in the cffering of Issaac. James 2321-23 
tekes this view. 
tf. TMacea:52 “A Byate ook EY Teepacmes Lustey TLrTes, Kae 
ZroyeTOx QuTeo Tenacoruv7 5 " 
Paul uses a stricter exegesis of O.T. and leys emphasis on the time when 


Abraham's faith wes imputed to him. 


Rom 433 Gal 3:6 3:11 Rom 1:17. 


ys 


TESTAMENTS OF THE XII PATRIARCHS 

This book consists of a series of discourses by each of 
the sons of Jacob. It was originally written in Hebrew by a Pharisee 
between 109 = 106 B.C. Christian interpolations are found in it. They 
are of dogmatic character, and can easily be discriminated. 

The ethical ideas of the testaments are lofty, and it is those 
which make the book valuable. "St. Paul was thoroughly familar with the 
Greek translation of the testaments. His epistles are dependent occasionally 
both as regards matter and form or as regards these severally on the Greek 
version.” Charles: Test. of XII Patriarchs, translated from Greek text 

"Paul seems to have used the bock as a vade mecum." Charles. 
(1) T. Reuben 3:8 "And so perisheth every young man, darkening his mind 
(cxorilwV rev Yoov 20TOU ) from the truth, and not understanding the lew of God, -~" 
Rom 1:2] "They m=. because vain in their reasonings and their senseless 
heart was darkened ( grxerirOy 7 qrvviTes qwTwl Kas dia )) 
Eph 4:18 EK Topervoe TG deavoca OV TES | ATDPMoT pad he EVOL 75 6w7s Too Atev, 
(2) T, Reuben 5; gives the Jewish legend that women adorned their heads and 
painted their feces to attract angels. 
I Cor 11:8-10, which I cited before, is clearly based upon this legend. 
yea avd a and dea ayyt dw s are contrastede 
i a Reuben 6:9 "I adjure you by the God of heaven to do truth each one 
unto his neighbor and to entertain love each one for his brother.” 
Eph 4:25 “Wherefore, putting away falsehood, speak ye truth each with 
his neighbor: for we ere members one of another.” 
(4) T. Simeon 6:1 AckatwGur re TAS 2 re late Vaal 


Rom 6:7 D yas ” roBavwY ds eKecwTac Giro 74s aMAPTEAS, 
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, me, ? NX > " 
(5) T. Levi 3:6 Heo pep ovTes The Ku peo nad wa df EUG OCAS 
Aoy-K#V --~ -GuoiaY. 
aoa | 
Rom 12;1 Taparry Tac TH Te ATR Upeidy Gugtay Guoay ayiav 
Te Ocw LUAPLOTOY, THY Aoye Any Aare cay Bpeaay. 
(6) T. levi 4:1 "Men will be unbelieving end persist in their iniquity" 
( Emurvoote Tats adi Keass ), 
a. eee, <r f 
Rom 6:1 ETc fe CVmpLEY TP Magri a CYA 7 XA Fes Azo vary ; 
\ ? ‘ 2 => =~ ? : 
(7) T. Levi 6:11 Pdbace ¢ LvuTOs a] a5 74 Tov Orov bts TEMS 
ee tine e¢Garcy 3 5® AUTOS yi ofyy (+ Tou Oroe ) 
£15 TL es, ; bd 
» ~ / 
(8) T. Levi 832 Tov Tre davov TAS deKaco nt 


This is the earliest use of the phrase, later much used. 
. / 

II Tim 4:8 9 ic Oc KaLoTuUVyS rTE AVYOS. 

Ye who ave the lights of Isvael, shall be as the sun and moon! 


(9) T. Levi 14:3 “Ye are seen aslights in the world." 
Phil yt aaa > t x i gh . as o\ \ t PAN 
(10) T. Levi 19:1 Ekds¢aree tavTas 7 Te pois 4 Te TkoTSs 7 
Tov vomoy Ko $0 4 TA ifya tod Brag. 
r \ \ / \ ? * ay 
II Cor 6:14,15 7¢ yay seid aay: Tekacetuyy AAC AVO MER 4 
T's Koc VwVca duTe Pos TKOTOS ; THs Py Tye Pary 71s 
xeerree TT ¢0% Brdiae ; 
i q ; / A 
(11) T. Judeh 14:1 My pee GurkisGs ocr. 
: XN Ene & / 
gkuUOs ot. 
Eph 5:18 My [erOu vw 
(12) T. Judah 14:8 "The spirit of deceit..emaketh the drunkard to talk filth 
ily and to transgress and not to be ashamed, but even to glory in his shame 
and to account himself honorable." 


Phil 3:19 "--Whese end is perdition, whose god is the belly, and whose 


glory is in their shame, who mind earthly things." 


> ? ? af i i¢ a 
(13) 7. dude 1631 bere’ yas sv etry ( olvw).... Mysupara -- ATH TERS, 


7 


4 ty wD LOTR = agwtla 
Eph 5:18 nips de ‘ 


(14) T. Judeh 19:1 7 frdagyvpce das cite gana ioma ea cae 

Col 3:5 TV Mach ak ns rorey idehoraTye ca, 

Eph 5:5 TA%0Vek775 os £0 riduerdre ns : 

(15) T. Judah 19:3 y den Te fe OT. FY ee cee le Sollee 

Tim 1:13 hen day OTe yyw EIety® ty AMT Tee, | 

(16) . Judah 21:8 “And with the flesh of many shall they feed the ravens 
and the cranes; end they shall edvence in evil, in covetousness uplifted. 
-~end they shall persecute all righteous men." 

II Tim 2:16 “But shun profane babblings: for they will proceed further 
in ungodliness, end their word will eat as doth a gangrene." 

II Tim 3:12,13 “Yea, and all that would live godly in Christ Jesus shall 
suffer persecution. But evil men end impostors shall wex worse and worse, 
deceiving and being deceived." 

(17) T. Issachar 3:8 TAPi<XeV reg amrbT7Te Ka cd Las feo’, 

Rom 12:8 P fprtadcdors LY a thor 2 ag ie 

(18) T. Dan 5:2 "Ye shall be in peace, having the God of peace." 

Rom 15:33 “Now the God of peace be with you." 

(19) T. Dan 6:2 Moair7 Ged kad avOpawrrwy 

I Tim a MroeTys Gsov Kae avOsres re, 

(20) T. Naphtali 2:2 “As the potter knoweth the vessel, how much it is to con- 
tain, end bringeth clay eccordingly, so also doth the Lord meke the body 
after the likeness of the spirit, and according to the capacity of the body 
doth Him implant the spirit.” 


Rom 9:21 “Hath not the potter a right over the clay, from the seme lump 


ae 

(age) é 

on : 
bs. 


ag 12 = 


to meke one part © vessel unto honor and another unto dishonor?” — 

eX \ 8 f 20 a ie) ie ou igh 

(21) T, Nephtali 2:10 s00f 5 CKeTER GYTIS by, vars TTOLKAY ath Gwos 
Eph 5:8,9 fre yas more TKOTOS yor oe dws tv Kupca 0S 
TSKYV AR $wTos is ie cal 


Ev) utes Oa 


Rom igiig  AmoGaeeba ov TR Beye Tee TKoTIUS & 
yb TA Othe ae pwre's 
(22) Te Nephteli 3:1 sy iis Keyvocs ATRTAV TAS poxas vane 
Eph 5:6 Mydecs ypeas ararate Ksyors doyors., 
(23) T. Naphtali 8:8 "For there is a season for a man to embrace his wife, 
And e season to ebstein therefrom for his prayer." 
I Cor 7:5 “Defraud ye not one the ether, except it be by consent for 
@ season, that ye may give yourselves unto prayer, and may be together 
agein, that Saten tempt you not because of your inconstancy.” 
These are the only two statements on this subject in Jewish end Christian 
literature before 60 A.D -- Charles. 
(24) 1. Ged 5:7 7 yas KATA Osev ahy 67: $ pearavac igh ~odyy se 
To dea edd cov 7158s Tw TH Fear, 
II Cor 7:10 4 yas KaTa Orov pany METAVOCAY rts Tw 7S feay 
Las gaia ipyaGztac., 
(25) TT. Asher 6:2 ac Tearroure To kakey, Kae Tv tudo Koa tiv” 
Tvs rs asTeo Tey 
Rom 1:32 00 fuavey aura revoutey, dAka Kat 


~ = a: , 
TUEVOO Kou TtY Tors TS 490 ov ly, 


0 AECL 5 tov Brkéa 
(26) T. Benjamin 3:4 “Tod AECLoY TY SV AT? S Tou ee 
/ _~ 7 7 7 
Eph 2:2 OY AS XOvTR 749 Le 6vTLAS tov d= Pas, 
As in Jewish thought, so in Paul do we find the representation of powers 


? Fi 
of evil es inhabiting both ars and Eire Tare 4. . 


Fis ? ‘ ee iis \ / 
ee Bintentn 6:8 odes TR RO TY VeKR 72 Kakev, 


Rom 12:21 My Ke kus iro Tov KaKov, AANA yeka FY Te 
aya bes a tA 
(28) Ts Benjamin 11:2 Tow SudoKLAV Gxdymaros quToU, 
Eph 1:5 Kata THY ep doKtav Trev Crbapeares AUTOU . 

But Thackeray regards the passage above as a Christian interpolation and 

es referring to St. Paul. 

The Book of the XII Patriarchs conteins high moral ideals which approach 
those of St. Paul. For instance, in T. Gad 61267 we read: “Love ye one 
enother from the heart; and if e men sin against thee, speak peaceably to 
him, and in thy soul hold not guile; end if he repent end confess, forgive 
him. -- And if he be shameless and persist in his wrongedcing, even so fore 
give him from the heart, and leave to God the avenging.” 

“Love the God and your neighbor," says I. Issacher 5:2, “and have com- 
passion on the poor and weak.” T. Dan 5:3 runs on the same high moral level: 
"Love the Lord through all your life, and one enother with a true heart." 

Could it be that the author here summed up the Law and the prophets thus, 
end that Jesus end Paul took up this consummate summary eas the true gist of 
the whole 0.T. religion? It is likely when we remember thet it was a Jewish 
lawyer who suggested the summary of the Law as love to God and neighbor, to 
which the master gave his hearty approval. The summary must have been already 
crystallized into a sort of proverb and circulated emong the Jews of the time. 

Charles counts 73 Greek words which are peculiar only to St. Paul's epistles 
end the Book of XII Patriarchs. J am indebted to him for most of the identi- 
fications above, although I rejected some of his identifications on examina» 


% ion. 


Charles: Testaments of XII Patriarchs pp. Ixxviii-Xeii, xc. 


BOOK OF ENOCH. 

It is a work of many hands and of many periods. For our purposes 
we need not enter into the complicated question of its composition. It suffices 
to know that its latest portion dates 95-64 B.C, 

It was originally written partly in Aramaic and partly in Hebrew. 

The Ethiopic version recovered in Abyssinia by Bruce in the last century 
is based on a Greek version. The Book is very important; some of its authors 
_ belonged to the true succession of the 0.T. prophets, a fact which makes the 
Book a true predecessor of Christianity. 

“Nearly all the writers of the N.T. were familiar with it and were more or 
less influenced by it in thought and diction. Tt is quoted as a genuine pro- 
duction of Bnoch by St. Jude and as Scripture by St. Barnabas.” Cherles in 
Charles’ O.T. Apoc. and Psendep. P. 163, 

(I) 1:19 “And behold? He comes with ten thousands of His holy ones to execute 
judgement upon all, 
And to destroy all the ungodly.” 
This is quoted by Jude 14,15. I Thes 3:13 elsewhere cited echoes the same 
thought: “At the coming of our Lord Jesus with all his saints (holy ones)." 
(2) 6:15 Here we have a Haggadic story taken from Genesis 6:1-4. 
The angels who are attracted by comely daughters of men bind themselves by 
oath before descending to earth, not to intermarry with them but to fulful 
their purpose. We may well compare the story told in Jubilees 4 and 5 that 
the angels came down to teach men righteousness but are tempted by the womene 


I Cor 11:3-10. “For the man is not of the woman, but the woman of the man: 


for neither was the man created for the woman, but the woman for the mane 
For this cause ought the woman have (a sign of) authority on her head be- 
cause of the angels." 

The usual interpretation given of the last part of this passage is that 
EGouTLA here means a sign of her husband's peony and RyyP ow refers to 
angels as interested spectators of the conduct of Christ's servants. 

But Everling (in his Die Paulinische Angelologie and Damonologie 1838 
- 32 ff) rightly explained these last words by reference to legendary ace 
count of Genesis 6:14, such as given above. 

Paul is here exhorting that women should wear veils in public. Woman 
was made because of the man dca rv AYO S a She must therefore da rere 
have some safeguard because of the angels ea ods ayy rhees., "Egor 
simply means “an authority which the woman herself exercises, a potestas by 
which the lust of the angels is frustrated" (Everling). 

This argument is one of many evidences of Paul's training in Rabbinical 
theology. 

(3) 9:4" Lord of lords, God of gods, King of Kings, the throne of Thy glory 
standeth unto all generations of the ages; and Thy name holy end glorious 
and blessed unto all the seeuk 

I Tim 6:15,16 “.=<Wno is the blessed and only Potentate, the King of Kings, 
and Lord of lords; who only hath immortality, dwelling in light unapproachable 
--to whom be honor and power eternal." 

(4) 13:-16: The fallen angels are reprimanded by and receive the sentence of 
doom from Enoche 

I Cor 6:3 “Know ye not that the saints shall judge angels?" This is a unique 


thought in N.T., the thought which Paul held in common with the Jews. 


~ ie « 

(5) 15:38 “Ye have defiled yourselves with the daughters of men ... 
begotten giants as your sons ... And now, the giants shall be called 
evil spirite upon the earth, and on the earth shall be their dwelling." 

That Paul shared belief in the existence of such evil spirits or 
demons can be seen by the examination of I Cor 8: 4.6. He says: "We 
know that anidol is nothing in the world, and that there is no god 
but one. 

"vor however true it mey be that (<liree is concessive) there are 
so-called gods Axy4 rvoY¥ whether in heaven or on earth as in fact there 
are many ( 1720 € emphatic) gods and lords, yet for us Christians 


there is one God." The existerce of certain real powers behind the 


idols is implied by the concessive dimrre ure followed by the 
corroborative wors< s2Tty. Indeed in I Cor 10:19-21 Paul says 
the participation in the idol-feasts produces a real union of the 
participant with the object of his worship, although he hastens to add 
that the demons are not divine. "The sacrifices of the heathen they 
sacrifice to demons and not to God.” The very expression implies his 
belief in the existence of some malignant powers - 
(6) 16:3 “You have been in heaven, but all the mysteries had not yet 
been revealed to you.” «= words of Enoch to the fallen angels -~ 
Eph 3:10 Paul speaks of making known the dispensations of the mystery of 
God to "the principalities and the powers in heavenly places.” 
Cf I Peter 1:12, The idea that angels themselves have partial 
knowledge is quite Jewish. 
(7) 37:71: and sniutue verses of Ephesians have similar construction 
and thought - 
1. The calling of elect one andones in the eternal purpose of God. 


Enoch 48:6,7 “And for this reason hath he (the Son of man) 


~ i « 
been chosen and hidden before Him, before the creation of the 
world and for evermore-" also 62:7.% 

Eph 1:4.6 “He chose us in him before the foundation of the world.” 
(kaTaperys Komuou only here in Paul). "Having foreordained us 
unto adoption as sons"= 
2e According to the good pleasure of God. 

Enoch 37:4 “According to the good pleasure of the Lord of 

Spirits." 

39:9 “He hath destined me for blessing and glory according to 

the good pleasure of the Lord of Spirits.” 

49:4 "He is the Elect one before the Lord of Spirits according to 

His good pleasure." 

Eph 1:5 “According to the good pleasure of his will” 

1:9 “Having made known to us the mystery of his will according to 

his good pleasure which he purposed in him,"xara 7) sideKcaY Teo 

only in thie connection in Paul. a 

3. “The lot of the Elect. 
Enoch 37:4 “The lot of eternel life" 39:8 “my portion" 
46:3 "The Lord of Spirits hath chosen him, whose lot hath the 
preeminence before the Lord of Spirits in uprightness for ever.” 
58:2 “Blessed are ye, ye righteous and elect for glorious shall 
be your lot." 
Eph 1:9 “The Beloved... having made known to us the mystery 
of his will." cf. Col 2:3 “In Whom are 4]1 the treasures of 
wiedom and knowledge hidden.” 
Paul's dependence here cannot reasonably be doubted - 


*% Book of Enoch is the only book among the pseudepigraphic 
writings to teach a real pre-existence. 
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(8) 38 :4 “And they shall not be able to behold the face of the 
holy, 
For the Lord of Spirits has caused His light to appear 
on the face of the holy, righteous, and elect.” 
II Gor 4:6 “Seeing it is God that said, Light shall shine out 
of darkness, Who shined in our hearts te give the light of the 
knowledge of the glory of God in the face of Jesus Christ." 

(9) 45:5 51:4 passim 

The fall ef Adam and the sinners resulted, according to this 
book and other Jewish writings, in the confusion and defilement of 
nature, enimate and inanimate, as well as in the transmission of 
sin and death to humanity. Natural world muet be transformed in 
the messianic age. “T will transform the heaven and make it an 
eternal blessing and light: I will transform the earth and make 
it a blessing.“ 

Rom 6:18-23.7 AV/77s was subjected to “vanity” when Adam fell, and 
“groaneth and Sreveslety 4s pain together with men," but earnestly 
looks scusans to "be delivered from the bondage of corruption into 
the liberty of the glory of the children of God.” 

cf. The expressions like “seasons of refreshing," "the times 
of $ee- restorations of all thinge"” in Acts 3:19-21. 

Paul differs from the Jewish conception: (1) Paul is in 
sympathy with nature(and\in for itself. (2) The transformation is 
cosmic with Paul, The Jewish conception is materialistic and 
nationalistic. 

See Sanday: Romans, pp 210-212. 


(10) 48:1-6 “Yea, before the sun and the signe were created, 
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"Yea, before the sun and the signs were created, 
Before the stars of the heaven were made, 
His name was named before the Lord of Spirits." 
62:7 "For from the beginning the Son of Man was hidden, 
And the Most High preserved him in the presence of His might." 
Rom 5:12.21 I Cor 15:20-22, 44-249. 
| Paul shared the idea of pre-existence of man, and trans- 
ferred it to Christ and thus taught that He existed as the 
heavenly person in a previous state. He further worked out the 
idea that Christ was "the head of every man" (I Cor 11:3), 
Pattern and Archetype cof man. 

Phile had the idea of heavenly and earthly man. Paul may 
have received the suggestion from Phile for his doctrine of first 
and second Adam. 

(11) 61:10 “And He will summon all the host of the heavens, and all the 
holy ones above, and the host of God, the cherubin, Seraphin, and 
Orpannin, and all the angels of power, end all the angels of principalities, 
and the elect one and ie other powers of the earth.” 

I Cor 8:4-6, 10:19.21 Rom 8:38 Eph 3:10, 6:12, I Thes 1:7. 
“Our wrestling is not against flesh and blood, but against the 
i calethitinw, egainst the powers, against the world-rulers of this 
darkness, against the spiritual hosts of wickedness in the heavenly 
places" (Eph 6:12) 
"For I am persuaded, that neither death nor life nor angels nor 
principalities, nor things present nor things to come, nor powers, nor 


height nor depth, nor any other creature shall be able to separate us 
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from the love of God, which is in Christ Jesus our Lord" (Rom 8:38) 
Col 1:16 says: “For in him were all things created, in the heavens and 
upon the earth things visible and things invisible, whether thrones or 
dominions, or principalities or powers = all things have been created 
through him and unto him.” 
Lightfoot says on Col 1:16: “It appears that in this catalogue 
St. Paul does not profess to describe objective realities but contents 
himself with repeating subjective opinions." 
(12) 60:7-24 "The spirit of the sea” , "the spirit of hoar frost", and so forth. 
80:1 “The leaders of the stars of the heaven." 
82:4 “The heads of the thousands of the order of the stars." 
This shows the Jewish belief in elemental spirits. All natural 
objects had their peculiar angels . 
Paul in I Cor 15:40 seems to regard the stars as animate beings- 
And Gal 4:89 says: “Howbeit at that time, not knowing God, Ye 
were in bondage to them which by nature are not goda." Paul 
thus shows some reflection of this particular feature of popular 
religion. 
(13) 62:4 "Then shall pain come upon them as on a woman in travail, 
When her child enters the mouth of the womb, 
And she has pain in bringing forth." 
I Thes 5:3 “When they are saying, Peace and safety, then sudden 
destruction cometh upon them, as travail upon a woman with child." 
Both refer to the final judgement and use the same metaphor. 
(14) 62:15,16 "And the righteous and elect shall have risen from the 


earth, 


- - = And they shall have been clothed with garments of glory, 
And these shall be the garments of life from the Lord of Spirits." 
108:11.12 "And now I will summon the spirits of the good who belong 
to the generation of light, and I will transform those who were 
born in darkness, - . — " 
This metaphor of clothing of man in entering upon the state 
of immortality is also used by Paul in I Cor 15:53.53. The preceding 
verse speaks of the transformation of man “in the twinkling of an 
eye," which finds its parallel in the second passage cited from the 
Book of Enoch . 
II Cor 5:2-24 is more explicit: “For verily in this we groan longing to 
be clothed upon with our habitation which is from heaven: if so be 
that being clothed we shall net be found naked." 


(15) 69:4 "The one who led astray all the sons of God and brought them 


down to the earth." 
71: “And it came to pass after this that my spirit was translated 
and it ascended into the heavens, 


and I saw the holy sons of God." 


It must be noted that these expressions do not refer to human 
beings or saints, but to angelic orders = They indicate a belief among 
the Jews in the existence of “heavenly families." 

Paul betrays the same notion in Eph 3: 14.15. 
"For this cause I bow my knees unto the Father from whom every 
family in heaven and on earth is named." 
(16) 77:1 “He who is blessed for ever" 
Rom 9:5 "God blessed for ever" 
(17) 93:4 “And after it is ended unrighteousness shall grow up, 


And a law shall be made for the sinners." 
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I Tim 1:9 “Law is not made for a righteous man, but for the lawless 
and unruly, for the ungodly and sinners." 

(18) 94:1 “the paths of righteousness are worthy of acceptation." 

I Tim1l:15 “Faithful is the saying, and worthy of all acceptation." 
ba 4:9 "Faithful is the saying, and worthy of all acceptation." 

(19) 99:4-5 "In those days the nations shall be stirred up, - - =" and 
mothers will abandon their children. 

Paul's picture of the woes at the last day in I Thes 3:3-4, 
I Cor 7:26 ff. reflects the current language about the woes of the 
final day. 

(20) 108:11,12 “And I will summon the spirits of the good who belong to the 
generation of light, and I will transform those who were born in 
darkness, «= = -. And I will bring forth in shining light those 
who have loved My holy name, and I will seat each on the throne of 
his honor. 

Eph 5:8 “For ye were once darkness, but are now light in the Lord: 
walk as children of light." 

I Thes 5:5 “For ye are all sons of light, and sons of the day: we 
are not of the night, nor of darkness.” 

Such parallels are remarkable in themselves, and when we have such a 

long series of parallels, together with the fact that the Book of 
Enoch was perhaps the most popular of all apocalyptic books, we 
cannot but conclude that Paul was much influenced by it as regards 
thought and diction. 


THE WISDOM OF SOLOMON 


This is perhaps the most attractive book in the whole un. 


canonical Jewish literature and certainly has received greatest 
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attention. It combines broad Hellenism and Nationalistic 
Judaism. The book may be divided into three parts which respectively 
concern eschatology, glorification of wisdom, and that of the Jewish 
nation. 

The very character of the book must have been of special 
interest to Paul and his writings show clear traces of his reading of 


the book. It was written in GreeX,, and dates probably from after 50 B.C. 
(1) 1:2 gf fovy rare Tipe Too Kuprou tv ayAQOTATL, 
kat £Y ATIAG Ty Te Kapdcas Aly hho auToVn 
/ von’ 
Eph 6:5 Y7laKoveTe Tors KaTa TaPKA Ku plocs--. 
? ¢ / 
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Ne ? can ? / so 
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A189 vy 6 Kooi, The doctrine of original sin is first enunciated by Ben Sira as 
we have seen. Here the phrase Gavatos UCAnGsY us Keppel of the Book 
of Wisdom became a fixed phrase which Paul uses. Wisdom 2:24 is perhaps 
the first to identify the serpent of Genesis with Satan. Paul follows the 
identification in Rom 16:20 

(4) 3:5 "Because God tested them, and found them worthy of himself." 

I Thes 2:12 “charging you to lead a life worthy of the God who called You 

to his own realm and glory.” 


P. ~ ~ ff ~@ pes 
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(5) 3:8 “they iene judge selene, and have dominion over peoples.” 
I Cor 6:2 “Or know Ye not that the saints shall judge the world?” 
Both refer to the end of the world when the righteous will 
judge 26%. or ko “Ss I Thes 3:13 has: “at the coming of our Lord 
Jesus with all his saints." That the saints are to be assessors at 
the final judgement was the belief among the Jews, and Paul shared it. 
ef. Dan 7:22, 
(6) 3:9 "Because grace and mercy are to his chosen." 
I Tim 1:2, "Unto Timothy ~~ - Grace, mercy, peace from God --." 
(7) 4:12 "The bewitchment of wickedness bedimmeth the things that are good,” 
Cal 3:3 “O senseless Galatians, Who has bewitched You -={ You who had 
Jesus Christ the crucified set forth before your pay ental 
Tae word Barkavicy “to bewitch" occurs only here in N.T, And 
in both the passages bewitchment produces blindness, 
(8) 5:17.20 "He shall take his jealousy as complete armour, 


And shall make the whole creation his weapons for vengeance 
on his enemies; 


He shall put on righteousness as a breatplate, 

And shall take judgement unfeigned as a helmet; 

He shall take holiness as an invincible shield, 

And shall sharpen stern wrath for a sword." 

Eph 6:11 "Put on the whole armour of God, that Ye may be able to stand 

against the wiles of the devil - .~{- Stand therefore having girded 
your loins with truth, and having put on the breatplate of righteousness, 
and having shod your feet with the preparation of the gospel of peace, 


withal taking up the shield of faith wherewith Ye shall be able to 
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quench all the fiery darts of the evil one. 
And take the helmet of salvation, and the sword of the spirit 
which is the word of God." 
7 Grimm takes Isaiah 59:107 as the source of Paul's passage. It is 
true Tre pckeGaracay awry av which is found in both Isiah and Paul is 
lacking in Widsom. On the other hand, Isaiah lacks 7avoT\c4,, “shield” 
and "sword," which are common to Wisdom and Paul. Different words are 
used for "helmet" (Wisdom Ko Pus » Paul WEP Kcdadaca), "shielan (W po 
and "sword (W. Fyugaca, F peaxacga) This can be accounted for by 
Paul's habit of substituting synonymns, particularly more popular words. 


Paul's dependence upon the Wisdom passage here is quite undeniable. 


9) 6:17.20 "For her true beginning is desire of instruction; 


And the care for instruction is love of her; 

And love of her is observance of her laws; 

And to give heed to her laws is the assurance of incorruption; 
And incorruption bringeth near unto God; 


So then desire of wisdom promoteth to a Kingdom." 


Rom 5:3-5 “And not only so, but let us also rejoice in our tributions: 


Knowing that tribution worketh patience 
| And patience, probation; 

And probation, hope; 
And hope putteth not to shame; 

Because the love of God hath been shed abroad in our hearts 

through the Holy Ghost which was given unto us." 
It is the literary construction that connects the two. It is the 
logical figure called Sorites (in this instance Progressive Sorites) or 


chain inference. The Greek philosophers, especially the Stoics 
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were tend of this sort of logic. Paul must have learned it 
through the medium of wisdom Literature, such as Wisdom of Solomon. 
(10) 7:22224 on the attributes of wisdom. 

"For there is in her a spirit quick of understanding, holy, 

Alone in kind, manifold, 

Subtile, freely moving, 

Clear in utterance, unpolluted, 

Distinct, that cannot be harmed, 

Loving what is good, keen, unhindered, 

Beneficent, loving toward man, 

Steadfast, sure, free from care, 

Allepowerful, allesurveying, 

And penetrating through all spirits 

That are quick of understanding, pure, subtile. 

For wisdom is more mobile than any motion; 

Yea, she pervadeth and penetrateth all things by reason of her purenesa. 
This sustained, staccato utterance is imitated by Paul in his famous 
psalm of love in I Cor 13: Not only the literary styles but also the 

pictures drawn are alike, although there is no verbal Likeness. 
(11) 7:17 “to know the constitution of the world, and the operation of the 
ste.” 
The word for “element” here is OTocXscov It occurs only three 
times in LXX, the other two occurrences being in Wisdom 19:18 and IV 
Mace 12:13. The word is used in N.T. to mean (1) Elementary stages in 
religious training as in Heb 5:12; (2) Physical elements of the universe 


as in wisdom passages, and (3) Angels presiding over those elements, as 
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in Gal 4:3 4:8,9 Col 2:8,20 * Outside of Heb 5:12 and II 
Pet 3:10,12, no other N.T. writer but Paul uses the term. 

*According to Thayer gcrockicov in Col 2:8,20 means the ceremonial 
requirements esp. of Jewish tradition. 

(12) 7:27 “And, she, though but one, hath power to do all things; 

And remaining in herself, reneweth kaciGre all things." 
9:1 "OQ God of the fathers, and Lord who keepest thy mercy, 
Who madest all things by they word." 

Eph 4:23 "And that Ye be renewed in the spirit of your mind, and put on 
the new Xacv?/ man which is after God, created in righteousness and 
holiness of truth." 

Col 1:16,17 “For in him were all things createé ---- and he is before 
all things, and in him all things consist." 

Tie whole Pauline mode of thinking and expression here reflects 
the influence of the passage from wisdom. cf. II Gor 4:15 "Though 
our outward man is decaying, yet our inward man is renewed Avakac Youve 
day by day.” 

(13) 7222-27, 9:6,9=17 and elsewhere, Eof¢« is a subtle spirit which 
penetrates through all spirits, a breath of power of God and emanates 
from his. glory, which renews all things. 

PAul attributes almost the same qualities to Thyeen in a 
more restrained manner. I Cor 2:12-13. “We received, not the 
spirit of the world, but the spirit which is of God — = = we speak, 
not in words which man's wisdom teaches, but which the Spirit teaches." 

I Cor. 2:16 “For who hath known the mind of the Lord, that he should 
instruct him? But we have the mind of Christ." 


Gal 4:6 "God sent forth the spirit of his Son into our hearts, crying 
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Abba, Father." 
Toe form is alike, if not the matter. In fact, wisdom 
is an early manifestation of the syneretiem of the Hebrew and Greek 
ideas which helped Paul to form the doctrine of indwelling Christ, 
(14) Let us compare “wisdom” in the Book of Wisdom and "Christ" of Paul. 
(a) Both hold a similar relation to God. 
1. Wisdom sits by God. 9:4 "Give me wisdom, her that sitteth 
by thee on thy throne." 
Christ is associated with God. That He sits on the right 
hand of God the almight is a familiar Pauline idea. cf. I 
Cor 8:6 Col 1:15. | 
2. It is God who creates and sustains the world. 13:1 He is 
the “artificer.” 15:1 "But thou, our God, are gracious and 
true, longsuffering and in mercy ordering all things.” 
To Paul also, God is the one “who created all things" 
(Eph 3:9) and “Father of all, who is over all and through all and 
in all’ (Eph 4:6), 
3. Wisdom is subordinate to God. “Himself (God) is one that 
guideth even wisdom and correcteth the wise" (7:15). And in 
9:17 we read “And who ever gained knowledge of théy counsel, 
except thou gavest wisdom, and sentest thy holy spirit from on 
high?” Paul implies a certain subordination of Christ in I 
Cor 8:6 and especially in I Cor 15:28 “And when all things 
have been subjected unto Him, then shall the Son afso himself 
be subjected to Him that did subject all things unto Him, that 
God may be all in all.” 


(bo) Both have a similar relation to Holy Spirit. 
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In the Book of Wisdom, Spirit and Wisdom are different names for 

the same reality. 9:17 “Thou gavest Wisdom and sentest thy holy spirit 

from on high." With Paul, Christ acts and influences through the 

Holy Spirit. "The Lord ‘is Spirit." (II Cor 3:17.18). See II Cor 2:10-11. 

(¢) There is a dualistic idea in both. 

1. Wisdom is a pervading principle. “The spirit of the Lord (= wisdom) 
filleth the world (1:7), and “she reacheth from one end of the world to 
the other with full strength, and ordereth all things well (8:1). Yet 
there exists evil which repels wisdom. 1:4 "Wisdom will not enter into 
a soul that deviseth evil, nor dwell in a body held in pledge by sin.” 

With Paul, all ike consists in Christ, yet he dwells only in the 
sanctified heart. Rom 3:9-18 It is a truism that faith is the condition 
of Christ's reign with Paul. At the present stage, we are to fight out the 
evil forces of the world (Eph 6:11-20). 

2. Wisdom is a personified figure,yet is at the same time an inward 
presence. 6:12=216. “She goeth about, seeking them that are worthy of 
her and in their paths she appeareth unto them graciously, and in every 
purpose she meesteth them." Yet wisdom is “penetrating through all 
spirits" and “pervadeth and penetrateth all things by reason of her 
pureness." 

S50 also Paul knows the historical Jesus and at the same time 
the indwelling Christ. The relationship of the two is one of the 
knottiest problems in Christian theology, but at all events Paul is in 
a measure dualistic here. 

(d) A similar idea of mediatorship is found in both. 

1. Wisdom is “an effulgence from everlasting light and an unspotted 

mirror of the working of God, and an image of his goodness," and "maketh 


them (= holy souls) friends of God and prophets" (7:26). Paul speaks of 
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“the light of the knowledge of the glory of God in the face of 
Jesus Christ." (II Cor 4:6). We are to be transformed into the 
image of Jesus Christ which is reflected upon us as a mirror. 

(II Cor 3:18) Christ is “the image of the invisible God, the 
first-born of all creation." (Col 1:15). 

2. Wisdom teaches self-control and understanding, righteousness and 
courage (8:7). Through wisdom we gain the knowledge of Divine 
Councél (9:17). Jesus Christ “was made unto us wisdom from God, 
adn righteousness and sanctification and redemption ™ (I Cor 1:30) 
Thus both Christ and Wisdom are the inward revealers of divine 
knowledge, and imparters of divine strengthe 

3. Wisdom “guided them along a marvelous way, 

And became unto them a covering in the daytime, 

And a light of stars through the night." (9:17) 

I Cor 10:4 “They drank of a spiritual rock that followed them: 
and the rock was Christ.” 

It was wisdom in the form of a pillar of five according to 
the Book of Wisdom, and Christ in the form of rock according to 
Paul, that saved Israel during the trying experiences in the 
wilderness. 

7 ef. wisdom 11:4 where the water from the rock is 
represented as given by wisdom, which prepared the way for the 
identification of the rock with copda wed Os0d namely Christ, 

The above comparison proves beyond doubt the dependence of 
Paul upon the Book of Wisdom. Whether this book is the 
immediate source of Pauline conception of “wisdom of God," that 


is, Christ, is difficult to say. "Wisdom" of Ben Sira and Solomon 
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was developed by Phila who became the link to N.T, Probably the 
historical order, as far as the development of the cia of Wisdom is 
concerned, weeks be Ben Sira, Book of Wisdom, Phila, and Paul. 
(15) 9:10 slagerroy rapa To, 
Rom 12:1 ro Ged waperro The word sLaPcatov occurs 
only in Heb 13:21 in N.T., whereas Paul uses it eight times, 
(16) 9:15 "For a corruptible body weigheth down the soul, 


And the earthly frame rky Vos lieth heavy on the mind that is 


e 


full of cares.” 
II Cor 5:1 “For we know that if the earthly house of bodily frame 
be dissolved, we have a building from God ~ = = in the heavens." 
II Cor 5:4 "For indeed we that are in this bodily frame TKI VEX do 
groan, being burdened." 
Greek philosophers, it is true, spoke of the body as a tent and 


also regarded the body as a burden to the soul. But the use of the 


same expressions such as ET ynos (Paul) . ~« yrud is (wisdom), 
Bapoytree (Paul) wann Sap iVec (wisdom) and( 7K7/es is used only 
here in N.T. *) ThYV0s in both paints to literary connexion, 
(17) 11:16 "By what things a man sinneth, by these he is punished." 
Gal 6:7 "Whatever a man soweth, that shall he also reap." 
Can it be that Paul is here paraphrasing the wisdom passage? 

(18) 11:23 "But thou hast mercy on all men, because thou hast power to do 
all things, and thou overloeokest the sins of men to the end they may 
repent.“ 

Rom 2:4 “Or despisest thou the riches of his goodness «--~ not knowing 


*The conjecture in legitimate that this passage may have hovered 
before Paul's mind and perhaps even suggested the choice of his 
words.” Otto Pfleiderer (Prim.Xty vol. 1. p. 454) 
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tant the goodness of God leadeth thee to repentance!" 
Rom 11:32 “For God hath shut up all unto disobedience, that he might 
have mercy upon all." The aim of God's mercy to all is in both the 
men's META VILA, 
(19) 12:1 ro apbacrey rod Tr yea. 
14:8 72 de poacrov Ores wyopea.7 On 
13:10 “But miserable were they, and in dead things were their hopes, 
Who called them gods which are works of man's hands ~.- and pay a 
13:13,14 Arsckarcy avro ccxove gy Opuitrou 4 Gay reve surthee poe EY auto. 
Rom 1:2,3 "And (they) changed the glory Too a6 ba prod Gree Ey omoumeare 
EeKoVes Péactov AVE Paftrv ~ Fer parr. 
The theme is the same: idolatry. The words used are the same. 
On Paul's use of Oftoc mare. for AWE KAILA TA and of TET Parred wo 
instead of a ae Deissmann say: Paul ever preferred popular 
language. The classical Gwov was never used by Paul. 
(20) 12:12-27. Rom 9:19.29. 
In beth there is traceable a series of thoughts in the same order. 
l. thea has infinite power. 12:12 "For who shall say, what hast thou 
done? or who shall withstand thy judgement? Rom 9:19 "Thou wilt 
say then unto me, why doth he still find fault? For who withstandeth 
his will?" Note the similarity of expressions cf. “For ta be 
greatly sia is thine at all times, and the might of thine arm, who 
shall withstand!" (wisdom 11:21). Paul says in Rom 9:20-21, that 
God can make men as he chooses, just as a potter does with his claye 
2. God is merciful and longsuffering. W. 12:15222. “If the enemies 


of thy servants, sven them that were due to death, thou didst punish 


with so great heedfulness and indulgence, giving them times and place 
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to ua from their wickedness, with how great carefulness didst 
thou judge thy sons - - " 
Rom 9:22,23. "What if God, willing to show his wrath, and to make his 
power known, endured with much longsuffering vessels of wrath fitted 
unto destruction, and that he might make known the richest of his 
glory upon vessels of mercy - - =". 
3. Judgement is inevitable. Wisdom (2:23.27. "Thou sentest thy 
judgement to mock them," "The uttermost penalty came upon them,” 
namely, those who did not respond to lenient treatment. So also in 
Rom 9:24.29 it is only the faithful "remnant that shall be saved." 
"Me Lord will execute his word upon the earth, finishing it and cutting 
it short." 
(21) 12:24 "For verily they went astray very far in the ways of errors, --- 
deceived like foolish babes." 
Rom 1:22. "“Professing themselves to be wise, they became fools.” 
Both refer to idolatry. 
(22) 13:1- 14:31 Rom 1:18 = 32. 
Tne order of thoughts is strikingly alike. 

1. Possibility of knowledge of God through Nature. W. 13:1-9 Rom 1:18-20, 
2. Ignorance of Ged results in idolatry We 13:30214:11 Rom 1:21-23. 
3. Moral depravity consequent upon idolatry W. 14:12-31 Rom 1:24.32. 

Unnatural vices are particularly mentioned in both W. 14:26 and 

Rom 1:26, 27. Compare vice-lists of W. 14:26 and Rom 1:29. 
On the first point, Wisdom says men ought to have known God 
through nature but did not. Paul says they did know but relinquished 


their knowledge. cf. Paul's lenient judgement upon worshippers of 
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in Gal 4:3 and the same attitude taken in W. 13:6. 

“It will be seen that while on the one hand there can be no 

of dsvect quotation 
question, on the other hand the resemblance is so strong both as to 
the main lines of the argument and in the details of thought and to 
some exteng of expression as to make it clear that at some time in his 
life St. Paul must have bestowed upon the Book of Wisdom a considerable 
amount of study." Sanday: Romans, pe 526 

(23) 15:7 "For a potter, kneading soft earth, 
Laboriously mouldeth each vessel for our service; 


Nay, out of the same clay doth he fashion 


Both the vessels that minister to clean uses and those of a 
contrary sort, 


All in like manner 
But What shall be the use of either sort, 
The crafteman himself is the judge.” 
Rom 9:21 “Hath not the potter a right over the clay, from the same 
lump to make one part a vessel unto honor and another unto dishonor?" 
The image of the potter and the clay 4s illustrative of 
God's dealings with man may be found in Isa 45:8.10, but the thought of 
the potter making out of the same clay some vessels for noble and 
others for ignoble purposes is found only in Romans and Wisdom. 

Much of the discussion above I owe to Grafe: Das Verh&ltniss 
der Paulinischen Schriften zur Sapientia Salmonis pp. 253.86 in 
Theologische Abhandlungen edited by Carl von Weizs&cker, 1892, 

(24) Single word connections. 


TAPAB aris : 5 times in Paul: Rom 2:23 4:15 5:14 Gal 3:19 
I Tim 2:14, 


The only other occurences in N.T, are Heb 2:2 9:15 


4 times in LXX, of which wis 14:31 is one. 
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re Tay, 6 times in LXx - -- 3 times in Wisdowr = ig¢il& peitG 198O , 
Found only in Paul in N.T. -=- 7 times Rom 16:26 


I Cor 7:6,25 II Cer 8:8 i Tim 1k Titus 1:3, 2:15. 
Be harta. Noun form only in Wisdom 1:11 (Verb form frequent) 
In N.Te only in II Cor 12:20 and I Peter 2:1 
Adjective kaTaAados in Rom 1:30 only. 
qeTyece only in Wis 3:10 (bree pujocas in W. 12:26) in LXX;in N.T. in 
II Cor 2:6 only. 


onee tn LXX— w.3ir (Tra paps Gea twice wi l4:2-2) 
once in N.T. - Phil 2:1 ( TT Pa fo OC a only in I Cor 14:3) 


raga nbbrey 
Tro POH S - In LXX, only in Wis 13:9 14:2 
In NLT. , oily in I Tim 6:5,6 
Kevodo$ca, 3 times in LXX. Once in Wis 14:14 
In NT, only in Phil 2:3 Ktx0d0Fos only in Gal :26 
Avs4 CKakos, In LXX in Wisdom 2:19 only as AV ig CKAKEA 
in N.T, in II Tim 2:24 only. 
ErevoXwhea, In NeT. only in Paul: Rom 2:9 8:35 II Cor 6:4, 12:16 
its verbal form, only II Cor 4:8 6:12 
In LXX Wie 5:3 is the only place to use the word in a figurative 


sense as dees Paul. 


See "St. Paul and the Book of Wisdom" in J.A. Oct. 1909. 


PSALMS OF SOLOMON. 
This collection of eighteen Psalms was originally written in 
Hebrew between the years 70 and 40 B.C. The whole is dominated by 
messianic hope. The book is valuable es a piece of evidence as to 
current Pharisaic ideas shortly before Christ. 
(1) 7:9 "We shall be under Thy yoke for ever, 


And under the rod of Thy chastening." 


The Jews who glorified the Law found it was a burden nevertheless 


eee an went 


(2) 
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and did not hesitate to call it a yoke. Paul did not invent 

the phrase "the yoke of the Law,” bat found it readyemade (Gal 5:1) 
9:7 “Our deeds are by the choice (of God) a= SKY -- and we have 
power to de rightly or wrongly! This translation is according to 
Ryle and James: The Psalms of the Pharisees 1891 p. 96. 

cf. Piffque Aboth 3:19 “Everything is foreseen, and free will 
is given. And the world is judged by grace (of God), and all is 
according to the amount of work." 

It was characteristic of the Pharisees to affirm two conflicting 
truths and to leave the reconciliation a joke. mystery. That Paul 
who had been trained in the Pharisaic school was not free from this 
practice is seen in Rom 9:1-33. He asserts Divine fore-knowledge and 
human free-will, both the goodness and severity of God; he does not 
attempt to reconcile. Again chapter 9 implies arguments which take 
away free-will; chapter 1C is meaningless without presupposing free-will 
"And such apparent inconsistency of language and ideas pervades all 
St. Paul's: epistles.” This may most satisfactorily be explained by 
the supposition that Paul is in the habit of isolation one point of 
view for the time being for emphasis. 

For fuller discussion on this Paul's habit, see Sanday: Romans 


pp. 347.350, 


(3) 12:7 “Let the Lord's pious ones inherit the promises of the Lord." 


The idea of a promise or promises which meant the redemption by 
the Messiah was worked out by the Jews shortly before Christ. 


Rom 9:4 “Israelites, whose are ~ - — the promises." cf. Gal 12:8. 


eae 
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ct 


es 


Used een oe 


¥ 


ns in the Jewish synagogues. The witer is familiar with 


voy Judniatic. He intends , it appears, to inspire and oe his 


and 38 Ae De 
"the: seeds of abraham" 70 rv Hasapny 


1) ae amet. The use plied sou of a single 


a es, of. several descendants is exceptional. The a 


nterprete ation." A Commentary on Galatians (as) 


# 12.0 cleer reflection ¢ of the ‘current _degend a Aueht Eve's se- 


ot, John a: 1 Let not your heart 


aU: 2 “the noblenese of 


; Lord “lived and worked. “tt treces the history, trom 


of tae covenant® referring | to Moses. He is not —_) 


one the times ‘shall be 
these shell otir up the : 


ensers, dinsenblers in | 


with incessant sweet singing and never-sllent voices serve the Lofd throughout 
ell days and hours. And I said: ‘How very sweet is this place!'" 

‘Ti Cor. 12: 2-4 "I know a man---such a one ceught up even to the third heaven, 
e-chow thet he was caught up into Paradise and heard tnspeskable words, which it 
‘is not lawful for a man to utter." Paul is here speaking of his own deep re- 
_ligious experience, and in describing its ecstatic joy, he imagines himself 
Pivacatorucd into the third heaven. Thet he had in his mental vision such a joy- 
“ous scove as that depicted in the Enoch passage here can readily be inferred 


from the tone of his wrds. This Paul's passage also reveals his belief in the 


plurality of heavens, as also do Eph. 4: 1) and 6:12. Below is given a table 
showing the view of the seven heavens of the II Enoch 3:- 21: 


‘Heaven I A very great see. The elders and 200 rulers of the stars treasuries 


of snow and ice guarded by angels, end of clouds and dew. 


‘Heaven II Darkness. Prisoners suspended awaiting judgement. Angels gloomy of 
ot 


appearance who apostatized from the Lord. 
Heaven IlI Garden of Eden with tree of life and an olive tree, guarded by 300 
gngels, In the ian region the placd of the damned. 

Course of sun and moon, Phoenites and Chalkadri who attend on the 
sun. In the midst en armed host serving the Lord with singing and 
and music, 

“ophere WAS no service in the fifth heaven." The Watchers who are 
sad on account of their brethren who fell and are in torment in 
Heaven II, 

Of bands of angels who study the revolutions of the — and moon. 


The archangels. Angels over all naturel objects and over the souls 


of men. 


was no > triple | division of Heaven in 1 Paul's tine. It isa | Christion 
himself 3 meant, the third heaven out of & series of seven. The word 
a is used five times, in Ephesians. ‘With Heaven VII may be 
26, Eph. a: 21 7 Cor. 15: Rhy 


ct put him into ‘the gamente of tm glory." A tages of jtelbe - 


ey rin and take in ihaee my uate es for net to my bite is AOS I 


wt man hes seen ‘their ee ‘revolutions and their entrances? For ee 
es gs Angrls’ partial knowledge (s aloo referrtd to ; im Eph3ivo. 
mages see their number." There is a suena however’ In Enoch, 


(the sera) entered and seduced Eva, but did not touch Adam." Paul's 


A) 
Pee ation 
ae i & 


a 


eee 
a 
ve 


vi 


» Thackeray regerée it as an 
tem the repid advances / whieh Christienity was making, 
a “The anged of ‘the presence” helps God at the giving off + the Lew 
hint of such : a conception is given in Dt. 33: 2, but it was only in 
mm just before dad. efter the Christian | era thet such concrete ‘ipobes 
ae assistants of Divine work of Law-giving. Paul in Gal 3:19 be- 


le in ‘this common velief when he writes: "What then is the law? It 


rs to the ‘creation of angele: “For on the first day He created the 


incicates + the ‘popular belief in peereee angels. As wes pointed out 


as ‘8, 9 end r cor 15: “, 41 seem ti show Paul's knowledge of, if net... 


ie reed here of the destructive activity of demons and satan, whe 


veges aa esd eetrey the children of the sons of Noah and to make 


metrey tes” 3 Te denons blinded the men. At Noah's prayer, God 


th s9 remain « on earth, The chief of the demons is Mastene. Paul speaks 


ii 


mena 1 uuffet me ," 


a Cor 1: ahs He speaks of one 


+ 2631 as in nowhere iis eer ee end 


Genesis story highly nia cami end proves him- 


PP r a which is our nother, ” the epplication of Isa. 54: x to the 


‘The ace of the ten plagues in Egypt. 
: 8, 9. In speaking of the evil doers which shall rise in the last 
| skys! “And like as Jannas and Jambres withstood the truth, men cor- 


in mind, reprobate concerning the faith. But they shall proceed no fur- 


‘their ‘folly shall be evident unto all men, as theirs alse shall be." 
Jembres are. the traditional Jewish names given to the ‘magicians at 
: of Pharoah, who imitated the first three miracles of ‘Mbece but mae : 


‘their imitation eny further. The invention of names for anonymous per= 


seripture is 5 quite in accordance with Jewish custom. Suggestion 1. 


res is derived one's rebel" and Jeannes fromgray "to resist" . 


“The haw of dubilees fai 


ish Legends for iMustrations, ‘For an interesting discussion of 


enbres see A st. John Thackeray: The Relation of St. Paul to eos 


ewish Thovet, 1900 PP. 215-222, 
PSE OF 1 MOSES, ) : 
4 rennay a1 an Agamic. book, very Likely the 2 source of a series of books © 
ve in which the Jowa minds reveled in unbridled fantasies, The title 
ae an account et. the fell and the death of Adam and Eve 

vesled to Piss The origina? was probably written in hebrew or Aramaic ie 


a middle | or end of the firet century, A. D. It has close affin- — 


Wells : in he wrles: 0.7 Ap. 


end Psoud. 


rte downfall. He Yenents not so much his sin pees 


For she wes seduced by Salus “= 


es herself. 


etetion of the fall of Adam and fve has been 


"Lift him MP into Paradise unto the third Heaven." So in 40:1. Another 


bt the belief in plurality of heavens - cf. II Cor 1é:2-4 


"Tn & moment, in the twinkling of an eye, at the last trump: for 


+ shall sound, end the dead shall be raised incorruptible and we shall 


A remarkable resemblence of the imagery. 


his book, designeted as the Fourth Book of Ezra es well, is, according to 
omposite work, the final compiletion of which ae dated — 120 A. oe 


rk oe ea whole is, however, a genuine oreaes of Judaism written at a time 


t is often spoken as & sister work of II Baruch. The latter belongs to 


) divine Acie! the world, coffer the largest field of iliustration 


line Epistles." a aererey: St. Paul and Contemporary Jewish Thought 


tr. sveat é ve . 


ee a ies vate death for him and for his 


ity became inveterate; the Law indeed was in the heart of the people, 
njunction with the evil ge¥n; so what was good departed, end the evil 
" similer idee in 4:30-21, 

a reads like Rom 7: ae ‘The use of the expression “the first Adam" is 
The expression was common at the time of St. Paul, who used the 
Rom 5: W221 I Corl 18: 20-22. 

rchance thou wouldst have said to me: 

“Inte the ddep I have not descended, 

Nor as yet gone down into Hades, 

Neither to heaven have I ever ascended, 

Scan entered Paradise ." 


‘Here Paul changes the original Deuteronomic reading Sareparee nai tis To 


se (DEB: 28) « and reads Kata Byrstae ti aA a forvoy like II Esdras-- 


eo ‘The Thessalonians | 


2 ssuaeauth in a scras 18; 24 seemed to 


Paul correels this impress ian iss 


a the wey of troth shalt be hideen, and the barge of teithen iat 


i srumpet-test et the end of the world Ira Earas 6: as says: "and the 


;. - "For this Picagtivis must put on ‘iceAtian, and this nop | 


put on mortality. ‘Both refer to the state of the soul after death. 


te sis tact ao attain unto life." a 


= lori ous 


: Se # Iso does Paul sey that the 2 tan te 


n restored to God. 


et ome and f rom Greck into Syriac. “only ee te us re~ 


There | are “many points of contact with 


moot of thea ere “Jewish » comonplaces. We ninieeahicies od pres lit- — 


ere | to pa city as a firm pillar, 
your prayers | as a Mbadens watt. oe 


‘On a ae of. ‘the inves of tho se who “wrought good. works 
sh Dv onda te t ee ae 


erusalen is. here called has mother." Peul in 


This 


righteous, Peul in speaking of the impenitent uses the same _ 


’ 


tine LS ae profit him, but brought death 


a the years of those Wao were born from him." The phrase “untimely 


ren tives sinned and brought untimely death upon ail” 
“Wen he ran daa secaaeaee dt death came ave being 


untimely" — be just a winelee epithet for death, As to Paul's 


cee transmission of death enough has been said, Rom 5; 12-14 clear- 


barge Code 


1ch passage is quoted from I Cor 15:19, or else both come from a 


Dip Goat 3 High will ieeen diy hig tas: His tines, ; Re 
‘He will assuredly bring on His hours." So ee 


Je ch Saon of nearness of "the end,' " shared by Paul, 


Sl- 

2= The purpose of the reign te Giatouction of the last enemies 
of God's people, | 

3- The resurrection of the just takes place at the beginning of 
this reign. 

4- Then comes the judgement. Believers (Paul) or saints (Baruch) 
are assessors at the judgement. cf. I Cor 610-8 

It is needless to add that Paul trenscends the local limitation of the JewiBh 

3 idea and also that the reign of Christ with him concerns not an earthly king- 

“ dom, but a heavenly one. 

(9)40:1 “The last leader of that time will be left alive, when the multitude & 
his hosts will be put to the sword, and he will be bound and they will take him 
up to Mount Zion, and my Messiah will camvict him of all his impieties.---aAnd 
afterwards he will. put him to death." 


II Thes 2:3 “The felling away comes first and the man of lawlessness is reveel- 


ed, the son of perdition.---" 2:8 “And then shall be revealed the lawless cone 


whom the Lord (Jesus) shall slay with the bresth of his mouth, end bring to 


nought by the manifestation of his presences” A belief in a false Messiah, an 
apponent of Christ, has existed in the Christian Church from its earliest hist- 
ory. This belief must have originated in Jewish circles. 

Bousset says there was a very old Jewish dragon myth of a monster who was 
to bosear at the end of the world and to storm heaven end assume the attributes 
of God. Bousseé: Der Antichpist. The Baruch passage may be a fragment or 
angecho of such a Jewish legend, which was later handed down to Christianity. 

"The lest leader" is very much like “the man of lawlessness" in II Thes. 
2:3. Of course this Antichrist has been identified with it virent historical 
persons at various times. See Thackeray PP. 136-141, 
| (10) 49:2 In diseussing the nature of the idea, Shay, it says: 


"In whet shepe will those live who live in thy day? 
Or how well the splendor of those who are after that time continue!" 


oo. 


| I Cor 15:35 “How ere the dead raised? And with what manner of body do they 
come?” ‘The Baruch writer seems to be quoting from St. Paul here. 
(21) 49:-51: is parallelf to I Cor 15: 
Gg Resemblances: l- Transformation of both dead and living takes 
_ place, 

g- This transformation is necessary to be fitted 

to the new eternal world order, 

3- There are grades of glory. 

‘But slight differences are noticed, According to the Apocelype of Baruch the 


transformation takes place not at the moment of resurrection but when the day 


of judgement passed. Paul is silent on the resurrection of the wicked, nor does 
he mention the judgement. 
#12) 51:12 “There shall then be excellency in the righteous surpassing than in 


the angels.“ cf. Cor 6:3 where Paul speaks of the saints assuming superior 


position to angels. 
13) 51:10 “For in the heights of that world shall they dwell, 
e : And they shall be made like unto the angels, ; 
And be made equal to the stars, 
And they shell be changed into every form they desire, 
From beauty into loveliness, 
And from light into the splendor of glory.” 
II Cor. 3:18 “But we a&@l with unveiled face reflecting as a mirror 
the glory of the Lord, are transformed into the same 
image from glory to glory, even as. from the Lord the Spirit." 
(14) While sin and death are represented as having been transmitted from Adam, 
yet man's individual responsibility is at the same time taught and emphasized 
both in Jewish literature and in Pauline writings. 
54:15 “For though Adem first sinned and brought untimely death upon all, yet 
of those who were born from him, each one of them has prepared for his own soul 


torment to come, and again each one of them has chosen for him@lf glories to come? 


Rom 5212-14 "go death passed unto all men, for that all sinned" (#9 2 TYTEs 


Teatro, Ve 


ot the cause save. Peale fas his own 
— the Adem of his own soul." 


, of Paul, “seudey renarke: “Here, as ‘elsewhere in dealing with _ Lon 
‘ rious subject, he practically contents himself with leaving the two 
tery, truths side by ee ‘(Transmission of sin, and individual respon- 
"Romane PP. 136-128 

And He will assuredly examine hig secret thoughts, 

And that which is. leid up in the secret chambers of #11 the members 
of man, 

And will meke. (ther) menifest in the presence of all with reproof." 
therefore judge nothing before the time, until the Lord come, who 
‘bring to ight, the hidden things of garkness, end make manifest the 
the hearts: and then shall each man have his praise from God.” 
protebly on ¥ Enoch | a9 which oo “Thou hast made all things, aad 


all things bast thou j and all things ere naked and open in ‘Thy 


hou apes’ be things, and nothing can hice itself from thee." 


Parse ° comparative study ebove that the extent to which 


terature of that period. Political disaster and 


chool watch upheld @ 
ay. . And his ¢ Christian experience led 
0 hasize ‘the future hope. He says te the ied 
“are not raised 1 let us esd and drink for to-morrow we die." 

2) ot 4 in this Mite only | we have hoped in Christ we are of all 


ost miserable” a cor 18: 8) 


We also no te thet Paul Pc cuentie refers to spirits and angels, In 


It is said we see herein mach of Babylonian inf lueice. It is after 


thet we > heer 2 ny names of angels and demons. And again “The 


a. Let Paul the Pharisee must have beba 


o5= 


God's government of the world under the 0.7. dispensation and that it had 


ceased with the abolition of the latter. The world of Judaism and heathen- 


dom, the old world as distinguished from the new that had come with Christ, 
the atwy pobre was under the angels.” p. «97 
3= Paul's doctrine of original sin is perhaps the distinctly Jewish con- 
ception which found its lodgement in his theological system. As have been 
| remarked, it is alien to 0.T. religion.Jewish litereture is rich in Haggadic 
accounts of the sin end fall of Adam and Eve. Paul shows himseif a true child 
of Judaism in incorporating those into his theology. He even evidently ac- 


cepts the story of Eve's seduction. 


The doctrine of original sin is a borrowing of great consequence. Christ- 


ian thinking has been confused ever since Paul's time concerning this matter. 
Personslly I believe it is not true to Christian genius, and tke ¥ooner we get 
rid of it, the better will it ie for Christian theology. 

4e The influence upon St. Paul of Wisdom literature is noteworthy. It is 


' probable Paul's contact with Hellenism came chiefly at least through the med- 


ium of Jewish wisdom books. 
The conception of “Wisdom” in its various aspects and activities was the 
basis on which Paul built and developed his doctrine of “indwelling Ohrist." 
Moreover, as we have seen, the literary style of wisdom books seems to have 
influences Paul's. In the midst of his usual rugged, blunt and abrupt Greek 
there spring up occasionally sentences of rare beauty and charm. We have seen 
that his psalm of leve in i Cor 13: reminds us of the Praise of Wisdom in 
the Book of Wisdom.. oe 
5- Paul makes much use of practical teachings found in Jewish books. Many 


of them must have been stereotyped sayings or proverbs. 


St. Paul is a practical man, and always devoted last chapters of his 
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Aiities to practical injunctions. Especiaily when he writes to 
Timothy his "ehild,” assuming as he does to instruct the young man, 

he naturally picks up wise and happy phrases out of the Jewish books so 
as to impress the young mind the more deeply. 


It would be an interesting study to gather up phrases and sen- 


_tences that may have become fixed and conventionalized and been circul- 


ated among the Jews of the time as commonplaces, That Paul did make use 
som of then seems quite certain, 

Finally, after all contemporary Jewish literature only gave Paul 
some material which he utilized freely to construct a system of his own 
Da reine to his original idea. Paul did not go to Jewish literature for 
anything of first ee ae In fact it is not ihtres 46 say that often 
Paul picked up Jewish ideas or traditions just because they happen to be 
there at hand---either through reading or memory or old training. The 
Jewish influence is therefore quite accidental after sil. 

Paul's unique experience and his Christian conviction invariably 
break through the crust of the Jewish ideas and emerge out in unmistakabie 
Christian light and color. As Grafe says, it is only the form, not the 
matter, for which Paul is indebted to contemporary Jewish literature. 

= was a Jew, but became and remained a Christian. So he used 


whatever Jewish things he found at hand for his Christian pupposes with 


& thoroughness which has never been surpassed. 
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